A retrospective look at "How We Do HinduChristian Studies" can be had by going through the issues of our journal from 1988 to the present. In the first issue of the journal the approach was described as follows: "Materials selected for publication will be balanced between historical research and contemporary practice, and, where possible, should employ analytical and theoretical analysis set within the context of our shared human experience."] The issue contained two articles illustrating this approach: an overview of Hindu-Christian dialogue in India in the 1970s and .1980s by Anand Amaladass, and an assessment of the various approaches to dialogue in the modem West by Klaus Klostermaier. While Amaladass fmds the focus in India in the 1980s to be on· church organizations and their theology of dialogue (with some Christians linking dialogue with prose1ytisation), Klostermaier sees dialogue is the West occurring at the academic level in Religious Studies courses where he feels there is a greater openness and honesty ''where formerly dissimulation and hypocrisy were the rule.,,2 In each tradition, says Klostermaier, our study requires scholars who are willing "to fight hard against prejudice and pretense, against petrified tradition and vested religious interest" if the Hindu-Christian dialogue is to be open and honest. 4 One such person, Jacques-Albert Cuttat (son of a wealthy Swiss banker, Professor of Philosophy at the Sorbonne, later the Swiss Ambassador to India) was fascinated by the mysticism of Vedanta. The "Cuttat Study Group" which he established during his tenure as the Swiss Ambassador in Delhi focused on the notion of "inner dialogue" which must precede "external dialogue" Cuttat stressed the need to develop methods for an encounter of spiritualities rather than a mere engagement in comparative religion. 5 The focus on "dialogue" as the key to Hindu-Christian studies continued in the 1990, 1991 and 1992 issues of the journaL Robert Baird examined the relationship between dialogue and academic study, and was complemented by Francis Clooney's analysis of the transformation of the scholar as a factor in Hindu-Christian Studies. 6 In the same issue Bettina Baumer of the Abhishiktananda, Society in Varanasi points out three levels of dialogue: on the lay level between neighbours, at work or in the family; on the academic or intellectual level; and on the bhakti or devotional level like the sharing of festivals, prayers and rituals. also contains a most valuable Index of the first seven volumes of the joUrnaloffering a fine snapshot of the methods adopted in Hindu-Christian Studies in articles, vieWpoint essays and book reviews. Looking over this index impresses one with the depth of stimulation that both the journal itself, along with the formation of our society, has provided to the development of Hindu-Christian Studies. It is also clear that it is time for an Index of vols. 8-20 to be compiled.
The theme for the 1997 issue of the journal was the relationship between science and religion from the perspective of Hindu-Christian Studies, Klaus Klostermaier introduces' the theme by calling it a "'Hindu-Christian-Science Trialogue' ... which accepts a plurality of religions and sciences as given and understands their relationship in an ecology of the spirit.,,14 Varadaraj a Raman, a Hindu and a physicist, delineates the lines of demarcation between Vedanta and modem science. Subhash Kak, a Hindu and a computer scientist, reads the Vedas as a code for ancient science -a background for the development of Vedanta as he sees it. Robert Russell sees a positive, creative interaction between science and Christian theology. Gordon Winder, a Christian and a geologist, finds quotes A Retrospective of Hindu-Christian Studies 5 in the Bible that support the ending of any conflict between science and religion. The methodology here is not really comparative but rather an inner attempt of each tradition to relate itself positively to modem science. In the 1998 issue the theme of "The Hindu Diaspora" is studied through a series of historical surveys: in Trinidad (Marion O'Callaghan); in Australia (Purushottema Bilimoria); in North America (Raymond Williams); and in Europe (Martin Baumann). In his Viewpoint essay "On Being a Hindu-Christian," Tinu Ruparell reflects on his experience of diaspora and living as "a HinduChristian." This he understands through the literary method of the application of metaphor -"The metaphorical nature of being a HinduChristian," says Ruparell In the 2001 issue the focus on "perceptions" continues in the theme "How My Thinking Has Changed." The method adopted is largely one of introspective analysis. Murray Rogers reflects on a half-century of living Hindu-Christian dialogue and finds that the loss of faith he used to fear from studying and sharing with Hindus has in fact turned into the opposite -a deepening and enrichment. Seshagiri Rao describes how his Hindu thinking has changed as a result of participating in dialogue with Christians, especially through the W orId Council of Churches. Rao reports that this has led to a deepening of understanding of both traditions. Anantanand Rambachan reflects on how his encounter with Christianity has changed his assessment of the Advaita doctrine of God. Rambachan invokes the Christian concepts of immanent and transcendent to influence his understanding of the Upanisadic concepts of nirguna and saguna to be complementary rather than exclusive and hierarchical -pointing to a creator Brahman that is both immanent and transcendent. William Cenkner, reflecting on his own scholarly experience, argues that dialogical approaches to Hindu-Christian studies have more to offer than dialectical approachesbecause the latter fail to lead one back to the foundational insight of the tradition whereas the dialogical method often does. This process led to deepening his understanding of both sacred texts and a transforming encounter with the Divine. In his article Anantanand Rambachan examines the work of the contemporary biblical scholar Marcus Borg in terms of its significance for the Advaita-Christian encounter. Borg proposes as an alternative to Christianity's traditional anthropomorphizing theism, a theology that asserts God as an all-pervasive reality -a view that has similarities to the Advaita teaching of Brahman. In place of the usual Christian categories of sin and guilt, Borg proposes "blindness to the presence of God" which Rambachan sees as akin to the Advaita concept of avidya or ignorance. In Borg's interpretation Rambachan finds that Christian theology has much to gain from Advaita, but he also argues that Advaita could learn from Christianity a heightened sense of the reality of the world and its need for social justice and the alleviation of physical suffering. 16 In spite of a few attempts at what she calls "theological crossings" (e.g. John Woodroffe, Diana Eck and David Kinsley), McDermott concludes that these efforts are rather minor and need further exploration. She suggests that Christian concepts such as the Holy Spirit, the acceptance of death and of God· as intimately merciful may provide "bridges" for the Christian approach to the understanding of Saktism· and goddesses such as Ka1i. The [mal essay in the 2003 issue is a Viewpoint call by Deepak Sarma for scholars of Hinduism and Christianity to respond to the instances of violence between Christians and Hindus . within India -that scholars should acknowledge their duty as public intellectuals and come down from the ivory tower to engage their voices in interreligious dialogue on the issues of violence and justice taking place on the street. 17 The 2004 issue marked the. change of name from "Bulletin" to "Journal," and a return to the topic featured in the first issue of our journal, namely, "Hindu-Christian Dialogue." However, the 2004 articles signal a new approach with its title "Dialogue: 'On the Ground'" -a focus on the encounter that takes place between Hindus and Christians in India. Rather than studying historical, colonial, missiological or doctrinal dimensions of dialogue (which often leave out the lived experience of people on the ground), this new approach observes the more fluid and spontaneous dialogical models embraced by Hindu and Christian laity in India. At that level the dialogue is more anchored in the grassroots encounter of religious praxis, rather than in theological abstractions and conceptual, elitist institutionalized activities~ In this lay, on the ground dialogue, what is often revealed are the complex and complicated identities of Hindus and Christians in India. As Brad Malkovsky points out, there is an increasing number of Ph.D. dissertations in this "popular religion" area of study. These studies "should add breadth and depth to traditional. notions of what constitutes 'Hinduism,' 'Indian Christianity,' and the Hindu-Christian encounter.,, 18 The articles are by B. K. Bajaj and M. D. Srinivas (dialogue around the issue of idol-worship, cowprotection, and conversion), Francis Clooney (a critique of a statistical analysis of India's shifting demographics), Vasudha Narayanan (description of Hindu and Christian religious practice in two South Indian Christian churches where worshippers of both religions come together and all experience "spiritual power"), and Selva Raj (a study of shared religious space and practice at the shrine of St. Anthony, Uvari, Tamilnadu). The last two articles, especially, show an "on the ground dialogue" that involves communion across religious boundaries and the blurring of identities between Hindu and Christian. Other very useful articles in the 2004 issue include Matthew Smaltz's bibliographic essay on Hindu and Christian Dalit Religiosity, and Thomas Thangaraj's six year experience in teaching a course titled "A Christian Encounter with Hinduism" at Emory University in Atlanta, which involves the advanced Christian theological students and their experiences of visiting a Hindu temple and of meeting with Hindu visitors to the class -both being situations of creative on the ground dialogue rather than an encounter between "Christianity" and "Hinduism" as religions. 19 The 2004 issue also contained tributes to two recently deceased members of the Society: William Cenkner and Judson Trapnell .
"Can women be priests?" is the topic for the 2005 issue of the journal. The four essays offered take up the question ethically, theologically and historically with special attention to contemporary debates and innovations. Susan Ross examines the arguments advanced for and against women's ordination to the priesthood, especially in the Roman Catholic church. Maura Ryan offers an ethical analysis using feminist theory on the ordination of women to the Roman Catholic priesthood, and argues that such ordination would be an expression of social and humanitarian justice. Concerning the Hindu traditions, Laurie Patton offers evidence from antiquity that women recited mantras in certain sacrifices and rituals as well as presiding over marriage rites. According to Mimamsa women enjoyed ritual authority by virtue of being married. Vasudha Narayanan explores the many meanings and functions associated with Hindu priesthood in both the home and the temple. She finds that today women have an increasing access to priestly duties such as reciting and teaching scripture, performing death rites, conducting Vedic sacrifices, officiating over temple rituals, and wearing the sacred thread. She suggests that it is the very diversity and lack of centralized authority in Hindu traditions that enables such spontaneous changes to occur. In the book reviews, the resurrection of an important research tool, "Genealogy of the South Indian Deities" via English translation and textual analysis is discussed by Francis Clooney as a scholarly contribution that informs us about 18 th century India, and places the study of Protestant missionary scholarship in India on a solid textual basis. This comment leads me to observe that the rich offering of book reviews throughout all twenty issues of the journal are a most important tool for us in our doing of Hindu-Christian studies. Re-reading them gives one a fme sense of the enlarging and deepening of Hindu-Christian scholarship between 1988 and the present.
In the 2007 issue of the Journal (about to appear), the theme is "Love of God" and the main method adopted seems to be that of comparative theology. The Viewpoint essay by Raimundo Panikkar argues for a dialogical approach to Hindu-Christian studies that goes beyond doctrines and theories and situates itself in the living experiences of people in their languages, cultures and rituals. Panikkar brings this "Retrospective" full circle back to the 1988 ' OF oreword" he wrote to the book HinduChristian Dialogue where he describes how throughout his life he has shared in the languages, cultures, scriptures, and rituals of both the Hindu and Christian traditions without absolutizing either. It is in this way that he has lived a life of dialogue -a dialogue among cultures and religions upon which, as he puts it, the peace of our planet depends. 20 Panikkar's two reflections are fitting "bookends" to the twenty years of Hindu-Christian Studies initiated by the 1987 book project in Calgary, the 1988 vol. 1 of our Journal, the 1994 founding of our Soceity and the 2007 methods reflection on "How We Do Hindu-Christian Studies." I feel sure Panikkar will have appreciated the voL 17 approached of "Dialogue -on the Ground," for that has been his way of life.
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Conclusion
Reading through the twenty issues of the Journal (1988) (1989) (1990) (1991) (1992) (1993) (1994) (1995) (1996) (1997) (1998) (1999) (2000) (2001) (2002) (2003) (2004) (2005) (2006) (2007) I found myself impressed with the great variety of methods and diversity of subject matter. The methods of study employed in the one hundred plus articles published in our J oumal include: historical, phenomenological, comparative (using scripture, theology, worship and ritual as 'content), philosophical, ethnographical, ethical, feminist, and even statistical. The topics covered include: dialogue (perhaps the most dominant topic especially from 1988-92), ecology/environment, religious pluralism, scripture, religion and science, the Hindu diaspora, time in Hindu and Christian thought, mutual misperceptions, conversion (a recurring theme), Vedanta and Christianity, women and the priesthood, and censorship (book-burning). The Viewpoint essays have added a valuable additional scholarly dimension to our studies, as have the over one-hundred and fifty reviews of the key books published in our field. Indeed, re-reading many of these reviews, which in our Journal tend to be longer and thus be able to engage issues more deeply, left me convinced that the reviews themselves play an important role in the way we do Hindu-Christian Studies.
The tools identified for study included a Journal Index covering the 1988-95 issues (a follow-up index to bring us to the present is badly needed), the Bibliography of 100 books put together by Kenneth Cracknell in 1997, the online discussions list maintained for many years by Lance Nelson, and the work of our . longtime co-editor Anand ,Amaladass to keep us engaged with scholars and scholarship in India. All in all, this Retrospective study of how we have done Hindu-Christian Studies, from 1987 to the present, through our Journal and Society, convinces me that a firm foundation has been laid for future scholarship in this field. 
